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= Abstract

The purpose of the article is to compare opinions and views of Epicurus and Lorenzo Valla on
the worldview essence of leisure. The research methodology is based on the use of a comparative
method to substantiate the general and divergent views of leisure by famous thinkers. The
research novelty. For the first time in the national cultural studies, the author analysed the views
of Epicurus and Valla on leisure in the context of its worldview essence. Conclusions. It has been
proved that both Epicurus and Valla made sense of human life in the attainment of the highest
good on earth by the man — a happiness that is equated by philosophers with leisure and spiritual
peace. According to the ancient philosopher, the path to the highest happiness lies in the “passive”
world cognition and resigning to death. Instead, Lorenzo Valla justifies a human need for pleasure
as it provides a complete perception of the world. According to the Roman thinker, virtue and
prudence (in the Epicurean sense) should not be a priority for pleasure, as they are only a means
to pleasure. If Epicurus favours spiritual pleasures, Valla emphasizes the unity of spiritual and
bodily pleasures, expressing sincere sympathy for the limitations of human sensuality. Epicurus
conceived God as an immortal, blissful, prudent hedonist who stays out of mundane desires; in
Valla’s view, God is the creator of worldly and unworldly goods, and therefore man has to love him
as a source of these goods. According to Epicureanism, one must devote himself to leisure as
a means of self-cognition and self-evolution. The ideal leisure of the Renaissance thinker is both
scientific and entertaining, which has been reflected in the perception of the worldly pleasures of
human communication as indispensable to human happiness.
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= Introduction

Theissue of leisure importance in human life is updated during periods of significant
historical changes, reflected in the culture of everyday life, ideological views, socio-
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cultural stereotypes of society. The Renaissance was distinct from others, historically
important in the development of human culture. It was based on Italian humanism,
promoting the dignity of a person, recognition of his creative and mental abilities,
synthesis and harmony of the material and spiritual, earthly and heavenly, secular
and sacred.

A vivid example of the anthropocentric leisure paradigm was the “Apology of
Pleasure” by Lorenzo Valla (1406-1457), which had an outspoken anti-ascetical di-
rection and was characterized, according to A. Losev (1978), as “vitally disinterest-
ed and useless... actable objectivity” (p. 354-356). However, the basis of the doc-
trine of the Roman humanist was the ideological views of the Hellenistic era thinker
Epicurus, who understood leisure as a person’s escape from social duty and state
“guardianship”. It is noteworthy that back in the 13" century, Dante (2001), describing
the world of Hell, where are “chapters of false teachings with their followers”, states:
“This cemetery was given to the graves for Epicurus and his relatives who kill the
soul with a dead body”. However, at the beginning of the 15" century, Epicurean
ethics became fundamental in the works of many Renaissance thinkers, and above
all in the works of Lorenzo Valla.

Among the classical works devoted to the oeuvre of the Roman thinker, it is
necessary to recall the research of J. Burckhardt (2002), the centre of scientific
preferences of whom is an interest in the personality and demonstration of indivi-
dualism; G. Voigt (1884; 1885), who not only critiqued the cultural life of the early
Quattrocento, but also validated views and moral principles of Valla; A. Khomen-
tovskaia (1964), a monographic study of whom reflects the unity of the general cul-
tural context of the era, creativity and life path of Lorenzo Valla. Generalized studies
of L. Batkin (1978; 1995), L. Bragina (2002), P. Berk (1994) and other researches
gave us the opportunity to analyse the views of the thinker about otium, its tasks
and mission. The moral and philosophical attitudes of L. Valla as a synthesis of
Epicurean and Christian concepts are substantiated by E. Garen (1986), M. Korelin
(1895), M. Fois (1969).

Among modern studies that address the issues outlined in the article, it is neces-
sary to point out the works of M. Shakhnovich (2000), who studies the features of
using epicurean ethics by Valla in the formation of a humanistic ideal, emphasizing
the synthesis of “rethought Epicureanism with rethought Christianity”.

We can get ideas about the thoughts of Epicurus and Lorenzo Valla regarding
life values, content and significance of leisure from the epistolary works of thinkers,
which contain information about political, religious, literary preferences, thoughts
about life, religion and leisure.

However, works directly dedicated to the views of Epicurus and Lorenzo Valla on
leisure, its significance in human life are absent in modern humanistic. For the first
time in our cultural studies, the author has analysed the views of Epicurus and Valla
on leisure in the context of its worldview essence.

* The purpose of the article

The purpose of the article is to compare the thoughts and views of Epicurus and
Lorenzo Valla regarding the worldview essence of leisure. The research methodolo-
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gy is based on the use of a comparative method, which made it possible to substan-
tiate the general and divergent views of leisure by famous thinkers.

* Presentation of the main material

The focus of Hellenistic philosophy is not just the problems of the world, the socio-
political and worldview changes of that time, but the fate of human being, his inner
freedom; attempts to find the necessary and desired peace, despite the contradictions
of life, socio-political instability and variability; a person’s desire to free himself from
public authority and external circumstances; if possible, protect yourself and your
loved ones from the outside world; find happiness among like-minded friends who
understand and share the principle of “living quietly” (Epicurus, 1955, p. 215).

Epicurus dreamed of creating a leisure life on earth in the form of a “Garden” in
which all people would be blessed, and not just the legendary demigod heroes, men
of wisdom, “free aristocrats of the spirit” or idolized rulers whose respectable deeds
were the standard for others (Epicurus, 1955, p. 180-236). Beautiful, or leisure life,
according to Epicurus, is based on:

— understanding that God is an immortal and blissful being; God is a judicious
hedonist whose life is full of bliss; God does not interfere with people, but also does
not deal with the affairs of the earthly world;

— absence of fear of death, because “when we exist, death is not yet present;
and when death is present, then we do not exist” (Epicurus, 1955, p. 209);

— achievement through thinking of the main goal of nature — understanding and
realization of the highest good, which is satisfaction: “We recognized it as the first
inborn good; with it we begin any choice and leaving, we return to it...” (Epicurus,
1955, p. 211).

Epicurus is convinced that the criterion of the type and nature of pleasure is pru-
dence and mind by means of which true knowledge is known and thanks to which
real impressions and thoughts are distinguished from false ones: “The beginning of
everything and the greatest good is prudence. Therefore, prudence is even more
important than philosophy. All other virtues arose from prudence, it teaches that one
cannot live pleasantly without living reasonably, morally, and fairly, and, conversely,
one cannot live reasonably, morally, and fairly without living pleasantly. After all, all
virtues are by nature connected with a pleasant life and a pleasant life is inseparable
from them” (Epicurus, 1955, p. 212).

Leisure, according to Epicurus, is not reduced to the hedonism of Aristippus (the
“Theory of Pleasure”), the satisfaction of libertines, or the pleasure associated with
sensual sweetness. It is a question of freedom from bodily suffering and emotional
anxiety, which will bring a person closer to the goal of a happy life — “health of the
body and serenity of the soul” (Epicurus, 1955, p. 210-212).

The main thing for bodily pleasure is hunger, drinking and protecting from the
cold satisfying: “He who has it and who hopes to have it in the future, he can even
argue about happiness with Zeus” (Epicurus, 1955, p. 220). The consequence of
desire limitation is the greatest result — freedom.

Observance of these principles brings a person closer to the epicurean ideal of
a person: “A person who piously pray to the gods, who is free from fear of death, who
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through reflection has reached the ultimate goal of nature, understands that the high-
est good is associated with short-term suffering; laughs at fate, which some perceive
as the owner of everything...” (Epicurus, 1955, p. 212). This life ideal of Epicurus cor-
responded to the new orientations and values of a person of the Hellenistic era, when
a citizen of the Greek polis, on the one hand, felt loneliness and growing fatigue from
constant rebellions, eternal companions of polis autonomy, and on the other hand,
understood his helplessness, inability to influence the course of events, its powerless-
ness before the unlimited power of the late antique society.

Epicurus tried to clue his contemporaries the possibilities and prospects of hap-
piness, to point out simple and affordable ways to it. The main means to achieve
happiness is leisure, which Epicurus considered the joy of life: “We are born once,
but you can’t be born twice, but we should not be forever. You, not having tomorrow,
put off joy; but life is lost in procrastination, and each of us dies without leisure” (Epi-
curus, 1955, p. 219). Leisure, according to the thinker, should be filled with philoso-
phy classes: “Let no one in his youth postpone philosophy classes, and in old age get
tired of studying it; because no one is either immature or overmature for the health of
the soul. He who says that the time has not yet come, or the time has already passed
for studying philosophy, is like someone who asserts that there is either still no time,
or there is no longer time for happiness” (Epicurus, 1955, p. 208). The philosopher
called for freeing yourself from the routine of everyday life and social activities, devot-
ing your life to “healing yourself’: “you don’t need to pretend that you are engaged in
philosophy, but in fact studying it; because we need to be truly healthy, and not just
seem so” (Epicurus, 1955, p. 222).

The Epicurean ideal of leisure is similar to that depicted by the Stoics, with the
exception of the complete exclusion of the stoic sense of duty, responsibility, and
submission of the individual to general laws from the leisure sphere. Avoiding any
responsibility (parental, family, social, political), avoiding any troubles and even
friendship for the sake of benefit in the Epicurean teaching comes down to isolating
the individual under the slogan “Live quietly”. The practical content of the Epicu-
rean philosophical discourse is aimed at helping a person in his desire to achieve
earthly happiness, a calm and serene state of mind by freeing himself from various
life fears, physical suffering, helplessness, powerlessness and emotional anxiety.
The follower of the teachings of Epicurus in Ukraine was H. Skovoroda (1994), who
considered Epicureanism to be humane and moral: “Whoever always wore sorrow
in the womb lies in the tomb and never lived. Ah, comfort and joy! Oh, sweet heart!
You're direct, life”. And further: “He lived like this in Athens, lived like this in Palestine,
Epicurus-Christ” (p. 80-81).

As the Roman stoic philosopher Seneca (1996) noted in “Moral Letters to Lu-
cilius”, pointing out the modesty and unpretentiousness of the Epicurean “Garden”,
“...the pinnacle of pleasure lies precisely in the fact that you can derive pleasure even
from simple food (the question is about replacing food with water, “grains” and barley
bread); that you have limited yourself to what the fortune will not take, no matter how
much it wants it”. Such a pleasure is not one that “flutters, runs away and requires
new food all the time”, but steady and definite (p. 83-84). Even in the Roman Empire,
Philodemus inviting Piso “on the twentieth day, wishing to celebrate our beloved
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holiday” ' did not promise him a magnificent feast, but on the contrary, offered to join
the “circle of friends” in order to hear “speeches more beautiful than on the land of
Phaeacias” (Petrovsky, 1960, p. 267). Philodemus argues that food and drink at the
Epicurean feast is only a minor addition to the “holy spirit” in which the Epicureans
participate, dreaming of a happy, carefree life on earth.

Unlike the Epicurean doctrine, Lorenzo Valla considers pleasure to be the goal
of human aspirations and is convinced that all material and spiritual blessings should
contribute to meeting the diverse needs of human being and achieving happiness in
the earthly life. Valla divides all benefits into external, spiritual and physical (or sen-
sual). In particular, about wine (which like language is almost the only property of man,
distinguishes him from an animal), he writes: “wine is the creator of fun, a teacher of
joy, a companion of a happy time, joy in misery!” (Valla, 1970). And also it is the head
of banquets and weddings, the judge of peace and friendship, the lord of sleep and
recovery, relief in anxieties and worries (Valla, 1962).

Denying the traditional contrast between Christianity’s bodily and spiritual nature
of man, Valla (1962) asserts inner harmony, “pleasure of the soul and body,” appro-
priate for man from nature, and therefore obligatory for it: “Nature gave you pleasure
and a soul inclined towards it. You don’t thank it, and | don’t know because of which
fury disease... you are against nature” (p. 487).

However, benefits granted by nature require additional knowledge and skills from
a person, and this should also affect a person’s leisure behavior: “Nature offered
mortals many benefits, our task is to be able to use them in the right way... Avoid
contemplation of the sad, otherwise, you will not have joy and fun... May it bring us
pleasure to ride, go on foot, to boat, to coach. Change the game of dice to the ball,
the ball to singing, singing to dancing... Beware that looking back at the sad you can
miss out on fun... It is in our hands to receive benefits” (Valla, 1962, p. 487).

You can achieve pleasure, for example, studying music or admiring poetry.
After all, “a lot of musical instruments, known even to ignoramuses, indicate how
widespread this pleasant occupation is, which... even affects the gods. That is why
poets, who are called diviners of the gods, always sing, giving pleasure to the gods,
or people, or both at the same time” (Valla, 1962). The humanist substantiates his
point of view on poetry, defending the opinion of the primacy of poetry in the triad
“philosophy-history-poetry”. Poets (Homer and Hesiod) appeared much earlier than
philosophers and were the first who paid attention to active thinking, therefore “they
deserve more recognition, fame and honor than those who follow them” (Valla, 1989).
Indeed, unlike philosophical attitudes, these are the poets who prompt a person to
worthy, valiant deeds, passing on wisdom for descendants in allegorical form and,
thus, perfecting human nature, and this has “extraordinary recognition and even an
advantage, combined with a great praise of prudence” (Valla, 1989).

Critically reviewing the medieval church-scholastic system of knowledge, L. Valla
defended the position that pleasure is the motivation that governs human actions,
the highest good, life without which is impossible. Therefore, he glorified human feel-
ings, physical pleasures, and consumption of wine and feminine features. L. Valla
tried to reconcile his worldview with church teaching, seeing the highest pleasure in

"The question is about the birthday of Epicurus and the foundation day of the “Garden”.
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“heavenly delight”, which he understood as pleasure, freed from all earthly worries,
anxieties, dangers and spiritual emptiness. Distinguishing “earthly pleasure” and
“heavenly delight”, L. Valla did not oppose them, he was convinced that “those bene-
fits that exist on earth in heaven become eternal’. “In this way, the Christian ideal
finds itself subordinate to a new interpretation: earthly bliss is a preliminary step to
heaven” (Gorfunkel, 1980, p. 45). Moreover, thanks to pleasure and satisfaction, all
social institutions — family, state, education, religion, art, “hold its ground”.

Ideal leisure (otium, ozio), which the thinker interprets as a necessary compo-
nent of humanism, which opposes state and public duties (negotium, ufficio), arises
as a holistic phenomenon. However, decent leisure is impossible without certain
conditions, namely: communication in a society of highly educated, dignified and
authoritative people, a sufficient number of books for academic studies, an appropriate
place, an appropriate amount of free time, and peace of mind as a special state of
“soul liberation” for filling it with wisdom and erudition (quoted from: Batkin, 1978,
p. 72).

Behind the “apology of pleasure” L. Valla is a deep attention to a human being,
his exaltation for the ability to self-knowledge, cultivation of the mind as the highest
property of human nature. A common criterion for uniting like-minded people into
a socio-cultural group those who exalt the soul with erudition devoted to literature is
their otium, full of hobbies (formerly literary — “otium alle lettere”), common interests,
this is their lifestyle and thinking, cultural self-awareness. Indeed, for the constitution
of “such a group, self-awareness and self-determination is an important and objec-
tive distinguishing feature” (Batkin, 1978, p. 69).

* Conclusions

Summing up, it is worth noting that both Epicurus and Valla made sense of hu-
man life in the attainment of the highest good on earth by the man — happiness that
is identified by philosophers with leisure and spiritual peace. However, the path to it,
according to the Greek philosopher, lies in a “passive” world cognition and resigning
to death (“the real security can be due to a quiet life and distance from the crowd”).
Valla, on the contrary, does not agree with Epicurean passivity, justifying the human
need for pleasure as it provides a full-fledged perception of the world. And if Epicurus
prefers spiritual pleasures, Valla emphasizes the unity of spiritual and bodily pleasu-
res. And even more — the Roman humanist defends the view that pleasure is useful
for a person, it is his life motivator and stimulus. Therefore, it calls for most exquisite
and very different pleasures (from feasts to infidelity), expressing sympathy for the
limitations of human sensuality.

According to Epicurus, God is an immortal, blissful, judicious hedonist who stays
out of mundane desires. According to Valla, God is the creator of earthly and un-
earthly benefits, therefore, a person should love him as a source of these benefits. In
fact, “nature and God are one and the same thing”, therefore, God can neither harm
people, nor be angry with them or wish them harm and misfortune.

According to Epicureanism, a person should devote himself to leisure as
self-cognition and self-evolution. The philosophy school of Epicurus contrasted
the ideal of an active state life with leisure as escapism from society; leisure, the

Petrova, |. Worldview Essence of Leisure in the Views of Epicurus and Lorenzo Valla 153



KYNIbTYPHI MPAKTUKWN

MUTaHHA KYALTYPOAOTIT ISSN 2410-1311 (Print)
2019 « 35  148-157 ISSN 2616-4264 (Online)

essence of which is philosophical studies and positive pleasures. Ideal leisure ac-
cording to Valla is scientific leisure, which is a priority in relation to active life (as
a civil position) and official service. Perhaps that is why the Roman thinker has no
motive for “civil” or “Christian” sacrifice for the sake of receiving truth, but there is
confidence in the power of words and education (Sannikov, 2007). The Roman
humanist is convinced of the secular orientation of leisure human behaviour, which
is reflected in the perception of earthly joys of human communication and mutual
understanding as indispensable for human happiness.

So, the worldview essence of leisure, actualized in the philosophical and pole-
mical works of Epicurus and Lorenzo Valla, represented by the personal achievement
of the individual, extols person as a divine creation and is considered as a mean of
self-improvement and cultural self-formation. At the same time, it should be noted
that the study does not exhaust all the problems of scientific research, in particular,
it requires an in-depth study of the transformation of the leisure ancient doctrine into
the Renaissance one.
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= CBITOMAAQHA CYTHICTb JO3BIIA
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Kuiscbkull HaujoHanbHUl yHigepcumem Kyrnbmypu i mucmeyms,
Kuis, YkpaiHa

®*  AHoTauin

MeTa ctatTi nonsrae y nopiBHAHHI QyMOK Ta nornsAie Enikypa n JlopeHuo Bannu wopo
CBITOMNSAAHOI CyTHOCTI A03Binns. Metogonoris AOCNIOKEHHs 3aCHOBaHa Ha BUKOPUCTAHHI
MOPIBHSANBHOMO METOAY, LLO A03BONMII0 O6rPYHTYBaTK ChinbHe Ta po3bikHe y nornsgax BigoMux
MUCNUTENIB Ha A03BINns. HoBM3Ha gocnimxkeHHs. ABTOPOM BnepLUe Y BiTYM3HSHIN KynbTyponorii
3piricHeHo aHani3 nornagis Enikypa Ta Bannu Ha 803Binms B KOHTEKCTI AOro CBITOrNSIAHOI CYyTHOCTI.
BucHosku. [JoBegeHo, wo i Enikyp, i Banna B6ayanu ceHC MHOACHKOrO XKUTTS Y [AOCSTHEHHI
TNOAMHOK HarBMLOro 6rara Ha 3eMri — LWacTs, sike OTOTOXHIOETLCS hinocodamu i3 403BiNNAM
Ta AyXOBHUM CMOKOEM. Ha aymKy aHTu4HOro dpinocoda, WwWnax A0 HaWBULLOIO LAcTa nonsrae
y «MacuBHOMY» Mi3HaHHI CBITY Ta NpUMUpPEHHI 3i cMepTio. HaTomicTb, JTopeHuo Banna, HaBnakuy,
06r'pyHTOBYE NOTPeOy MIOAMHM B HACOMOAI SIK Takil, Wo 3abe3snevye NMOBHOLHHE CPUAHATTS
CBiTY. Ha oymMKy puMcbkoro mucnutensi, OOPOYECHICTL Ta po3cyanmBiCcTb (Y enikypencbkoMy
3HayeHHi) He MatTb OyTV y MpiOpMTETI MO BiOHOLIEHHIO A0 Haconogu, agXe BOHW € nuile
3acoboM Ans JocsArHeHHs 3afoBoneHHs. Akwo Enikyp Hagae nepesary QyXOBHUM Hacornoaam,
To Banna Haronowye Ha €QHOCTI OYXOBHWX i TiNECHWX 3a[0BOMEHb, BUCIOBMIOYN LUMPE
CniBYyTTS NPO OOMEXEHICTb NMHACLKOT YyTTeBOCTI. Y Enikypa 6or — 6e3cmepTHUiA, BriaxxeHHWiA,
PO3BaXNMBWIA FrEQOHICT, KW He BTPYYaETbCS y 3eMHi cnpasu; y Bannu 6or — TBopeLb 3eMHUX Ta
He3eMHuWX Gnar, ToMy 1 NbuUTK oro NoanHa Mae K gxxepeno umx onar. 3rigHo 3 enikypeizmom,
noguMHa mMae npuceaTUTM cebe [O3BINMIO SK CaMOMi3HaHHIO Ta CaMOpo3BUTKY. laeanbHe
[03BiNNsi pEHeCaHCHOro MUCNUTENS — Le O03BiNns He nuwe BYeHe, ane 1 po3saxarbHe, Lo
Habyno BifOOPaXEHHS y CNPUAHSTTI 3eMHMX pafoLLIB JOACLKOrO ChiflkyBaHHS SK HE3AaMiHHMX
ANS N0ACBKOro LWacTs.

. Knro4oei cnoea: no3Binns; reqoHiaM; aHTUYHUI CBIT; PeHecaHc; rymaHiam; Enikyp; Banna
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=  AHHOTauuA

Llenb cTtaTbun 3akniodaeTcs B CpaBHEHUM MbICEN 1 B3rMagoB Anukypa u JlopeHuo Bannu
KacaTenbHO MWPOBO33pPEHUS CYLIHOCTM Aocyra. MeTtogonorvs uccnegoBaHWs OCHOBaHa Ha
MCNosb30BaHUM CPaBHUTENBHOTO MeToAa, YTO No3BONUNO 06ocHOBaTh obLLee U pacxoasiueecst
BO B3rNsgax M3BECTHbIX MbiCnuTenew gocyra. HoBu3Ha uccnepgoBaHusi. ABTOpOM BrepBble
B OTEYECTBEHHOW KyrNbTYpOSiorMn OCYLLECTBREH aHanu3 B3rmagoB Anukypa u Bannu Ha gocyr
B KOHTEKCTE ero M1poBO33pPeHYECKON CyLHOCTU. BbiBoabl. [lokasaHo, 4to n Anukyp, n Banna
BMOENMN CMbICI YENOBEYECKON XW3HWM B JOCTUXEHWUU YerloBEKOM BbiCLIero bnara Ha 3emne —
cyacTbe, KOTOPOe OTOXAECTBRAETCA chunocodamm ¢ JOCYroM U AyXOBHBIM NOkoeM. 1o MHeHwo
aHTW4HOro dmnocoda MyTb K BbICLUEMY CHACTblO COCTOMUT B «MACCUMBHOMY» MO3HaHWM Mupa
1 NpuMmUpeHun co cmepTblo. 3ato, JlopeHuo Banna, Hao6opot, obocHoBbIBaeT nNoTpebHOCTbL
YyenoBeka B HacnaxaeHuW Kak TakoBOW, 4TO obecrneyvBaeT MOMHOLEHHOE BOCMpUSATME MUpa.
Mo MHeHuo pumcKoro MbicnuTens, obpogeTtens 1 6naropadymue (B aNMKyperickas CMbICre) He
MMetoT BbITb B NPUMOPUTETE MO OTHOLLEHWIO K HACNIAXAEHWIO, BEAb OHU SIBMAIOTCS NWLLL CPEACTBOM
ANs AOCTUXEHNS yaoBonbCTBUSA. Ecnv Snukyp npeanoymtaeT QyxoBHble HacnaxaeHus, To Banna
NnoAYepKMBaET eANHCTBO AYXOBHbIX U TENECHbIX YA0BONLCTBUM, Bblpaxasi UCKpeHHee coxarneHue
O OrpaHMYeHHOCTb YEeroBeYecKor YyBCTBEHHOCTW. Y Onukypa 6or — GeccmepTeH, GnaxeH,
paccyauTenbHbIV TeJOHUCT, KOTOPbIA He BMELUMBaETCS B 3eMHble fAena; B Bannu 6or — TBOpeL,
3eMHbIX N He3eMHbIX bnar, Tak 1 NiobuTb ero YenoBek JOIMKEH Kak MCTOYHMK aTux bnar. CornacHo
3MNVKypen3M, YenoBek JOMKeH NOCBATUTbL cebs [oCyry Kak CamOno3HaHWUIO 1 CamopasBUTUIO.
NoeanbHbIn JOCYr peHeCCaHCHOr0 MbICIIUTENs — 9TO JOCYr He Tonbko obpasoBaTerbHbl, HO
1 pasBriekaTenbHbIi, YTO NOMYYMIIO OTPaXeHUe B BOCTIPUSATAM 3€MHbIX pafoCcTen YenoBe4Yeckoro
0bLLeHNs Kak He3aMeHUMbIX 7151 YENOBEYECKOro CHaCTbs.

. Knroueebie cnoea: [ocyr; reqoHU3M; aHTUYHBIA MUp; PeHeccaHc; rymaHusMm; Inukyp;
Banna
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